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Propuneri de participare | in ordinea cronologica a tematicii
1. Roland Clark, Professor of Modern European Hi$tory, University of Liverpool.
Keynote leture

ROLAND CLARK
Professor of Modern European History, University of Liverpool

The Shepherd of Maglavit: Lived Religion in Modern Romania

During 1935, Petrache Lupu, a shepherd from the small village of Maglavit on the banks of the
Danube river reported visions of an “old man” who told him to preach a message of repentance to
the Romanian people. Receiving prophecies and insights from God Himself, Petrache Lupu became
a celebrity figure in interwar Romania. Magazines and newspapers carried frequent reports not only
of debates between doctors, academics, and theologians over the authenticity of Lupu’s visions, but
also of the tens of thousands of people flocked to Maglavit to hear him preach and to be healed of a
range of illnesses. This paper uses the events at Maglavit to under§tand the impaé of phenomena
such as §tate-building, nationalism, industrialization, the spread of literacy, growing respe¢t for
Western science and medicine, and church-§tate relations on religious beliefs and praétices in
interwar Romania.

2. $tefan Lungu, Inftitutul de IStorie a Religiilor, Academia Romana
Intertextualitati ,,pigane” in cultul ortodox. Reliefarea trasiturilor specifice poemelor liturgice
prin confruntare cu poemele crestine din cartea I a_4ntologiei Palatine.

Se spune adesea ca ,,poporul roman s-a nascut crestin” ca si cand insasi etnogeneaza ar presupune o
rupturd totala cu orice peisaj religios anterior. Cu toate acestea, adoptarea ritului bizantin, chiar si
prin intermediere slava, ofera o imagine mai putin discontinua. Cum autorii imnelor liturgice
proveneau din medii intelectuale, aveau vederi mai laxe asupra ,,paganismului”. Faptul devine mai
clar prin punerea in context a unor elemente de realia ale cultului. Dar, pe un palier superior si cu
mult mai lipsit de echivoc, inftrumentele filologice permit trasarea, uneori foarte precisi, a unor



filiatii mai mult sau mai putin discrete, dar cu siguranti dorite de autorii textelor liturgice. E vorba
de referinte la Homer insusi sau la Irmnele homerice, la Hesiod, Pindar sau chiar Safo. Ca metoda de
lucru: dincolo de identificarea celor mai frapante a$tfel de intertextualitati asumate, ace$t §tudiu isi
propune si foloseasci pe po$t de relevator poemele cirtii I din Antologia Palatind pentru ca, prin
acea$ta comparatie, sa putem contura un specific al intertextualitatii din poemele liturgice bizantine
fatd de poezia crestini bizantini in genere. In mod particular, am urmdirit si transparenta
referintelor ,,pigane” abordate in traducerile aflate in uzul Bisericii Ortodoxe Romane.

“Pagan” intertextualities in the Orthodox rite. Emphasizing the speci fic features of liturgical
poems by confronting them with the Chri §ian poemsin the 1% book of the Palatine Anthology .

It is often said that “the Romanian people was born Christian” as if the ethnogenesis itself would
suppose a total disruption with any previous religious landscape. But the adoption of the Byzantine
rite, be it through Slavic intermediation, offers a less discontinuous image. As the authors of
liturgical hymns came from intelle¢tual circles, their view on “paganism” was rather lax. The fat
becomes clearer by setting in the right context some elements of realia in the rite. But less equivocal,
the philological tools allow us to trace, sometimes with high precision, several more or less discrete
filiations, but certainly wanted by the authors of the liturgical texts. There are references to Homer
himself or the Homeric Hymns, to Hesiod, Pindar or even Sappho. As a method, after pointing out
the mo#t §triking of these assumed intertextualities, this §tudy uses a revealing comparison with the
poems in the 1* book of the Palatine Anthology. Through this, we aim to draw the specificity of the
intertextuality implied in the liturgical poems as opposed to Byzantine Christian poetry in general.
We also kept an eye on the transparency of these “pagan” references in the translations used by the
Romanian Orthodox Church.

3. Mihai Kovics, Universitatea ,Babes-Bolyai”, Centrul TRANS.SCRIPT, Cluj-Napoca |
Centrul Cultural Palatul Principilor, Alba Iulia
Alteritate confesionald si propaganda politica
Studiu de caz: Principele Gabriel Bethlen in publicatiile lui Abraham Verhoeven

Caietele cunoscute sub denumirea de Nieuwe Tijdinghen, aparute la tipografia lui Abraham
Verhoeven (1575-1652) din Antwerp sunt considerate prima publicatie periodicd din sudul Tarilor de
Jos. Aceftea relateaza principalele evenimente politico-militare petrecute in prima jumaitate a
secolului al XVII-lea, dintr-o perspetiva catolica si prohabsburgica.

In contextul implicirii Transilvaniei in Rizboiul de Treizeci de Ani, prin aderarea la coalitia
protestanta, principele Gabriel Bethlen (1613-1629) a intrat in atentia presei europene. Comunicarea
de fata analizeaza modul in care actiunile principelui au foé refleétate in publicatiile lui Verhoeven,
explorand in§trumentalizarea apartenentei sale la confesiunea calvina.

Verhoeven a publicat mai multe documente si scrisori atribuite lui Bethlen, prezentandu-1
ca pe un adversar periculos al catolicismului si chiar al intregii crestinatati. Atitudinea sa anticatolica
era adesea exagerata, la fel si relatiile sale cu Poarta Otomani, fiind acuzat chiar ci ar fi intentionat
s islamizeze Regatul Ungariei. Un asemenea portret al principelui calvin reprezenta un apel indire&
adresat cititorilor catolici pentru a se mobiliza impotriva lui si a-si reafirma fidelitatea fata de
imparatul Ferdinand al II-lea Habsburg (1619-1637). Reliefarea legaturilor &ranse dintre Bethlen si
liderii musulmani - otomani si titari - urmarea si ii submineze imaginea in ochii publicului
protestant, slabind astfel coeziunea ligii adverse.

Confessional Alterity and Political Propaganda.
Case Study: Prince Gabriel Bethlen in Abraham Verhoeven’s Publications



The booklets known as Nieuwe Tijdinghen, published by Abraham Verhoeven (1575-1652) in
Antwerp, are considered the fir§t newspaper in the southern Netherlands. They reported the major
politico-military events of the fir§t half of the 17th century from a Catholic and pro-Habsburg
perspective.

In the context of Transylvania's involvement in the Thirty Years’ War, through its
alignment with the Protetant coalition, Prince Gabriel Bethlen (1613-1629) came to the attention
of the European press. This paper analyzes how the prince’s actions were refle¢ted in Verhoeven's
publications, exploring the political in§trumentalization of his Calvinist faith.

Verhoeven published several documents and letters attributed to Bethlen, portraying him as
a dangerous adversary to Catholicism and even to Chritianity as a whole. His anticatholic §tance
was often exaggerated, as were his relations with the Ottoman Empire, with accusations sometimes
levied that he sought to Islamize Hungary. Such a portrayal of the Calvini$ prince represented an
indireét call to Catholic readers to mobilize again& him and reaffirm their loyalty to Emperor
Ferdinand II of Habsburg (1619-1637). Highlighting the close ties between Bethlen and Muslim
leaders — Ottomans and Tatars — aimed to undermine his image in the eyes of the Protestant public,
thus weakening the cohesion of the rival league.

4. Dr.Daniela Dumbravi , Intitutul de I §torie a Religiilor, Academia Romana.
Argumente umani e despre monarhie la Moscova: Vasilologhion-ul milescian in atmosfera
milenari§ta de secol XVII

Anul 1671 reprezinta pentru Nicolae Milescu inceputul unei perioade singulare, anume exilul siu la
curtea moscovitd, un exil asumat preponderent din ratiuni intele¢tuale, dar nu numai. Esentiale sunt
doui contexte: pe de o parte, 0 anumita inadecvare (sau lipsd de oportunitate?) in a se ralia intereselor
politice adtfel incat sa ramana timp indelungat la o curte princiara din Tarile Romane, iar pe de alta
parte - gandindu-ma la recomandator, patriarhul ortodox Dositei al Ierusalimului, si la solicitant,
tarul Alexei Michailovich-, oportunitatea initierii unui nou angajament politico-ecleziastic
international. Plasarea unui intelectual poliglot pe langa adminiétratia Romanovilor, in viziunea
unui patriarh care vedea clar tarul ca pe un aliat perfeét impotriva turcilor, reprezinta fru¢tificarea
unei oportunitati geo-ecleziastice. Efte vorba de a impinge misiunile ortodoxe nu numai in procesul
de extindere a Rusiei spre Asia, ci si de a impinge frontierele Imperiului Otoman pana la marginile
Europei de Et si dincolo de ele. Ceea ce se si intampla: de exemplu, dinastia Qing, in urma misiunii
lui Milescu la Beijing, acordi ospitalitate prelatilor ortodocsi rusi, asigurandu-le si posibilitatea
Studierii limbii manchu, respeétiv a limbii chineze la Beijing, chiar la curtea imperiala.

Asadar, revenind, imediat dupa ce a acceptat pozitia de traducator al Posol’skij Prikaz,
Nicolae Milescu a tradus (1672) I’ Arithmologia miscella (Johann Lauterbach), citeva fragmente,
consiftente din Encyclopaedia a lui Johann Heinrich Ateld, Hrismologhion sau Cartea oraculard
(1673), Vasilologhion dedicat tareviciului Feodor II (1673), Culegere de teste din autori greci dupa De
nuptiis Philologiae et Mercurii, Martianus Capella, in traducerea sa: Culegere de texte din autori greci
dupd cele noud Muze si cele sapte arte liberale (1673), Cartea Sibilelor (1674), De Topographia
Constantinopoleos et de Illivs Antiquitatibvs, precum si a cirtii lui Pierre Gilles (1674), din limba
latina in limba rusa de secol XVIL

Din pun¢t de vedere istoric, continutul acetor traduceri a indicat, de asemenea, nevoia lui
Milescu de a putea face fata misiunii neasteptate, anume aceea de a fi tutore al fiului patronului siu
A. S. Matveev si, mai tarziu, la curtea imperiala a lui Aleksej Michailovich. O mare parte din acete
miscelanea sunt traduse si redactate intre 1671 5i 1674, multe dintre ele includ dedicatii ale lui Nicolae
catre tarul Aleksej Michailovich sau catre fii sai. A tradus diverse texte cu caraéter didaétic, printre
care Table géographique rééditée en un jeu de cartes, o carte scrisa in 1669 de umani$tul francez Jean



Desmarets de Saint-Sorlin (1595-1676), membru al Academiei Franceze, unul dintre colaboratorii
apropiati ai lui Richelieu si secretar general al Marinei in Levant, carte pe care savantul francez a
dedicat-o Delfinului (Ludovic al XIV-lea). Milescu privit ca erudit si om de §tat, el putea
portretiza tout court imaginea sud-e§t europeani a unui ,,umanism brunian”, daca ar fi sa folosim
termenii i§toricului Eugenio Garin, deoarece realizirile sale ulterioare, adica perioada moscovita,
refletd cu acuratete afinitatea sa cu conceptele biblice si teologice, cu opera lui Ariftotel si cu
cunostintele anticilor in general, un bagaj intele¢tual adecvat deopotrivi diplomatiei europene din
perioada Renasterii, cat si postului pe care il va primi ulterior la Ministerul Afacerilor Externe de la
Moscova, anume cea de ambasador al Moscovei la Beijing (1676).

In tratatele sale dedicat notiunii de monarhie, cunoscute in mediile culturale ruse sub
titlul Hrismologhion si Vasilologhion (1673), se recurge adesea la o puternicd nuanta explicativa
ariStotelica (definitia ,,monarhiei seculare”), temei care ii permite lui Nicolae si aduci atét
relmprospatarea unei conceptii politice sud-e§t europene vizand matricea etici a §tagiarului, dar si
adecvarea la o formuli biblici a monarhiei. In fapt, era vorba de interesul siu conceptual pentru
succesiunea imperiilor (neo-balcanic, persan, imperiul lui Alexandru cel Mare si imperiul
Seleucizilor) conform celebrelor pasaje din Cartea lui Daniel si, implicit, pentru noile paradigme
care puteau fi derivate din teoria celor patru monarhii. Aceste cadre biblice si conceptuale i-au fost
utile lui Nicolae pentru ca, in mod similar, ele puteau exprima fundamentele teologice ale monarhiei
vazute ca o formulid §tatala ideala, demna de misiunea crestind a unei Moscove ca ,a treia
Romi”(dupid Roma si Constantinopol), adicd o monarhie care se imbraca in autocratia imperiala a
Moscovei si garanteaza pacea universala. De asemenea, acefte micute tratate si miscelanee, erau
folosite ca material didaétic pentru rolul siu de perceptor la curtea Romanovilor. Cu siguranta,
Nicolae Milescu va trebui plasat mai degraba in traditia umani§ti decat in cea §triét ecleziatica,
atunci cand vorbeste de succesiunea celor ,,patru monarhii” si, implicit, de Moscova ca imperiu
universal. O atentie speciald in acea$ta contributie va fi aceea a avertismentelor asupra unei monarhii
despotice si riscurile ei, idei cheie care circuld in traducerea si sinteza sa: Vasilologhion. O descriere a
motivelor sau cauzelor prin care diferitele state sunt aduse la ruind si destrdmare si a altelor prin
care trdiesc si proSperd in sigurantd si liniste. scurt tratat despre monarhie dedicat tarului Feodor II.

Humanist arguments about monarchy in Moscow: The Vasiliologhion of Nicolae Milescu in the
millenarist atmo$phere of the 17th century

The year 1671 marked the beginning of a unique period for Nicolae Milescu, namely his exile to the
Moscow court. Milescu is regarded as both a scholar and a §tatesman. Indeed, he is widely considered
to have accurately portrayed the Southeast European image of "Brunian humanism," as described by
the hi§torian Eugenio Garin. This is due to the fa¢t that his later achievements, particularly his
period in Moscow, accurately refle&t his affinity with biblical and theological concepts. The
intellectual background of the subjett, as evidenced by the works of Aristotle and the knowledge of
the ancients in general, is well suited to both European diplomacy during the Renaissance and the
position he would later hold at the Minitry of Foreign Affairs in Moscow, namely that of
ambassador of Moscow to Beijing in 1676. In his treatises on the concept of monarchy, known in
Russian cultural circles as Hrismologhion and Vasilologhion (1673), he frequently employs a robust
Ari&totelian explanatory nuance (the definition of "secular monarchy”), a theme that enables
Nicolae to both revitalise a Southeast European political conception of the ethical matrix of the
intern and adapt it to a biblical formula of monarchy. Indeed, it was his conceptual interet in the
succession of empires (neo-Balkan, Persian, Alexander the Great's empire, and the Seleucid empire)
according to the famous passages in the Book of Daniel and, implicitly, in the new paradigms that
could be derived from the theory of the four monarchies. This contribution will direct particular
attention to the warnings concerning a despotic monarchy and its associated risks, which are central
to the translation and synthesis under discussion. Vasilologhion. This treatise provides a



comprehensive analysis of the factors that contribute to the decline and disintegration of various
States, as well as the mechanisms by which they attain §tability and security. It is a concise discourse
on monarchy, dedicated to Tsar Feodor II.

s. Prof. dr. habil. Daniel Dumitran, Chief of Department of Hi §tory, Archacology and
Heritage, 1 Decembrie 1918 University, Alba Iulia
The Jewish Enlightenment and the Issue of Tolerance in Central European and Romanian
Context

The issue of tolerance was a frequent topic of debate in the Enlightenment era, at the same time
being a priority for the government. By addressing issues such as Jewish community autonomy,
education, economic aéivities or language used, the decrees and ediéts raised the issue of the place
of the Jews in the modern §tate, which was also debated by Enlightenment advocates of removing
discrimination again§t Jews, such as Chriftian Wilhelm von Dohm, author of the treaty Uber die
biirgerliche Verbesserung der Juden (1781), with important implications in regards to the concept of
tolerance promoted by Emperor Joseph II, Napthtali Herz Wessely, or, in Poland, Menachem
Mendel Lefin. The importance of such a place and the extent to which the expansion of Jewish
freedoms could generate hostile reations from competing economic groups were related to the Jews’
share and §tatus in the various provinces of the Empire, as well as ethnic, linguistic, economic and
legal elements, or the Jews’ own way of life which charaéterized the greater complexity of the case
of the Jews in relation to the Chri§tian minorities. Among the rabbis in Hungary who spoke out in
favor of the reforms was the rabbi of Arad, Aaron Chorin, concerned with the reform of education,
of the community and the ritual reform. The present paper seeks to thoroughly research these trends
and their meaning for the Jewish communities in Central-European countries and in Transylvania,
where the adepts of the reforms confronted with the traditionaliéts in the fir§t decades of the
nineteenth century.

6. Dr.Bogdan Titaru-Cazaban , Institutul de I§torie a Religiilor, Academia Roména.
Ortodoxia romdneascd. Schitd pentru o istorie culturald (secolele XIX-XX)

Majoritatea cercetarilor si a sintezelor despre ortodoxia romaneasca sunt itorii ale evenimentelor,
ale vietii intitutionale si ale relatiilor cu puterea politica de-a lungul secolelor. Ele §tabilesc
cronologii, certifica fapte, urmaresc evolutia inftitutionala a Bisericii, acordind de multe ori un loc
marginal ,,culturii ortodoxe”. Cu exceptia §tudiilor de i§torie a artei si a celor privitoare la circulatia
tipariturilor, perspe¢tiva dominanta efte cea a unei cronologii a evenimentelor. Insi pornind de la
cercetdrile deja existente asupra faptelor de cultura ecleziala, mai ales pentru epoca pre-moderna, ar
fi oportuna o extindere a cercetarilor, in vederea unei posibile sinteze, asupra culturii pe care
ortodoxia a generat-o in interiorul Bisericii si in relatia cu lumea culturald mailarga in secolele XIX-
XX. Pentru aceata, sunt necesare cercetari de genealogie intele¢tuali (scolile la care au fost formati
ierarhii, interactiunile cu preocupirile intelectuale ale vremii), a publicatiilor din tara si din
§trainatate (teze de doctorat) si a participarilor la viata culturald (conferinte publice etc.). O altd
dimensiune ar privi dinamica influentelor, care reflecta o raportare la modernitate sau la un model
de ortodoxie: receptivitatea fatd de formele si curentele occidentale vs dezvoltarea unui curent neo-
bizantin. Nu in ultimul rand, se poate formula intrebarea: care efte ponderea dimensiunii ortodoxe
in cultura romana moderna?

Romanian Orthodoxy. Outline for a Cultural Hitory (19th-20th Centuries)

Mot research and syntheses about Romanian Orthodoxy are histories of events, inétitutional life,
and relations with political power over the centuries. They eStablish chronologies, certify fa¢ts, and



trace the inétitutional evolution of the Church, often giving a marginal place to "Orthodox culture.”
Apart from $tudies of art hitory and those concerning the circulation of prints, the dominant
perspective is that of a chronology of events. However, &arting from the already exiting research
on ecclesiastical culture, especially for the pre-modern era, it would be appropriate to expand the
research, with a view to a possible synthesis, on the culture that Orthodoxy generated within the
Church and in its relationship with the wider cultural world during the 19th-20th centuries. For
this, research into intellectual genealogy (the schools where the hierarchs were formed, interactions
with the intelle¢tual concerns of the time), publications in the country and abroad (do¢toral theses)
and participation in cultural life (public conferences, etc.) are necessary. Another dimension would
concern the dynamics of influences, which refle¢t a relationship to modernity or to a model of
Orthodoxy: receptivity to Western cultural forms and trends vs. the development of a neo-Byzantine
trend. Last but not leat, the question can be formulated: what is the weight of the Orthodox
dimension in modern Romanian culture?

7. Dr. Ionut Daniel Bincild, In §titutul de I§torie a Religiilor, Academia Roména.
Ezoterismul ortodox. Pentru un pro fil confesional al ezoterismului romanesc

Conceput de itorici pentru a descrie mai adecvat rolul complex al religiei in formarea §tatului
modern european si a regimului siu social, ,,paradigma confesionalizarii”, sau variante ale aceteia,
s-a dovedit a fi mai fertild atunci cand a fo$t aplicatid proceselor ne-occidentale de formare ale
identitatii in lumea moderna. Mereu in §transa legatura cu Bisericile Occidentale, reprezentanti ai
Bisericilor Ortodoxe din sfera de influenta a Imperiilor Otoman si rus au aplicat §tructurile de
identitate ,,confesionala” specifice unei ,,IStorii Europene a Religiilor” asupra propriei lor identitati
religioase. Ace§t fenomen a contribuit in mod semnificativ la formarea identitatii religioase in
regiune, dar si la profilul alternativelor la acea$ta, astfel incat, pe langi un ,,Ezoterism Catolic”
(recent analizat in Zander 202sa), ete oportun sa ne intrebam care este profilul unui ,,Ezoterism
Ortodox”. Contributia mea va incerca sia ditingd acele ,dispozitii orientative” (germ.
Pfaddispositionen, cf. Zander 2025b) ale Ortodoxiei romanesti, in calitatea ei de ,,confesiune”
crestina, care au contribuit la formarea unui ,,Ezoterism Ortodox ”. Literatura: Zander 2025a -
Helmut Zander, ,,Esoteric Catholicism. A Refletion on Catholic Dispositions”, in: Viktoria
Vitanova-Kerber und Helmut Zander (eds.), Esoteric Catholicism / Esoterischer Katholizismus, de
Gruyter, Berlin, 2025, pp. 1-32. Zander 2025b - Helmut Zander, Religion und Politik in Christentum
und  Islam.  Uberlegungen zu  kulturellen ~ Grammatiken,  PfaddiSpositionen  und
Wabrscheinlichkeiten, de Gruyter, Berlin, 202s.

An Orthodox Esotericism. The Confessional pro file of Esotericism in Romania

Originally designed by hitorians to better describe the complex role of (European) religion in the
formation of the early modern §tate and its social discipline, the ,,confessionalization paradigm?”,
or variants thereof, proved to offer most important insights when applied to non-Western modern
identity formations. Always in tight conneétion to Western Churches, representatives of Orthodox
Chriftianity in the spheres of power of Ottoman and Russian Empires replicated the ,,confessional”
identity formation specific to an ,,European HiStory of Religions” to their own religion. This
phenomenon not only significantly contributed to the religious identity formation in the region
but also to alternatives thereof, so that apart from a ,,Catholic Esotericism” (recently analysed in
Zander 202sa) one is entitled to ask about the profile of an ,,Orthodox Esotericism”, as well. My
contribution will seek to discern those ,,path-dispositions” (germ. Pfaddispositionen, cf. Zander
2025b) of Romanian Orthodox Chriftianity, as Chriftian ,,confession”, enabling the formation of
an ,,Orthodox Esotericism”. Secondary literature: Zander 202sa - Helmut Zander, ,Esoteric
Catholicism. A Refle¢tion on Catholic Dispositions”, in: Viktoria Vitanova-Kerber und Helmut



Zander (eds.), Esoteric Catholicism / Esoterischer Katholizismus, de Gruyter, Berlin, 2025, pp. 1-32.
Zander 2025b - Helmut Zander, Religion und Politik in Christentum und Islam. Uberlegungen zu
kulturellen Grammatiken, Pfaddispositionen und Wahrscheinlichkeiten, de Gruyter, Berlin, 202s.

8. Dr. Andreea Apostu, Institutul de I§torie a Religiilor al Academiei Romdne
Reprezentiri textuale ale comunitatilor musulmane din Dobrogea in presa scrisa din Romania
intre 1928 si 1939

Comunicarea noaétra va consta intr-o analizi a principalelor reprezentari ale comunititilor
musulmane in presa scrisa din Romaénia anilor 1928-1939, punand indeosebi accentul asupra
receptarii ace$tora in momentul aniversarii a so de ani de adminiStratie romaneasca in Dobrogea
(1878-1928). Am decelat cu precidere doua atitudini fundamentale: 1. un exotism de proximitate, care
asociaza idealizarea peisajului dobrogean si privirea superioard a observatorului majoritar
(caratteri§tic orientalismului romantic §i po§tromantic/modernist, v. Said 1978) fatd de acefte
comunitati. 2. promovarea romanizarii intensive a provinciei, incepand cu schimbarea toponimelor
de origine turca si tatara si sfarsind cu elogiul modernizarii si desprinderii de trecutul ,,oriental”.

Simptomatice pentru aceste diferente de receptare sunt referintele la licasurile de cult ale
comunitatii musulmane, indeosebi la minaretele moscheilor: semne ale exotismului si pitorescului,
inserate adesea in textele jurnaliStice din perioada vizata, ele apar totodata si ca urme ale unui trecut
revolut, ,,pustii” si ,,clatindndu-se” in preajma cupolelor ortodoxe ,,biruitoare” (cuvinte folosite in
dosarul ,, Temeiuri roménesti in Dobrogea” din Romdnia, aparut in iulie 1939). Scopul acestei
comunicari este sa circumscrie cele doua atitudini fundamentale si si identifice diferitele atitudini
intermediare prezente in presa romaneasca intre 1928 si 1939. Totodata, ea va incerca sa identifice
modul in care ponderea aceftor reprezentiri s-a modificat in intervalul amintit, odati cu
exacerbarea discursului nationalist si a extremismului politic.

Textual representations of Muslim communities in Dobrogea in Romanian print-based media
between 1928 and 1939

Our communication aims to analyze the main representations of Muslim communities in
Romania's print-based media between 1928 and 1939, with a special focus on their reception at the
time of the soth anniversary of Romanian admini§tration in Dobrogea (1878-1928). Two
fundamental attitudes §tand out: 1. a "proximity” exoticism, which associates the idealization of the
Dobrogean landscape and the superior gaze of the majority observer (characteritic of romantic and
poStromantic/modernist orientalism, see Said 1978) towards these communities often living on the
edge of poverty. 2. the promotion of the intensive romanianization of the province, §tarting with
the change of toponyms of Turkish and Tatar origin and ending with the praise of modernization
and the detachment from the "oriental” past.

Symptomatic of these differences in reception are the references to the places of worship of
the Muslim community, particularly the minarets of the mosques: signs of exoticism and
pi¢turesqueness, often inserted in the journaliétic texts of the period in question, they also appear as
traces of a bygone paét, deserted and "tottering” around the "vi€torious” Orthodox domes (words
used in the dossier "Romanian themes in Dobrogea” in Romania, published in July 1939). The aim
of this paper is to circumscribe the two fundamental attitudes and to identify the different
intermediate attitudes present in the Romanian print-based media between 1928 and 1939. At the
same time, it will try to decipher how the weight of these representations shifted during the above-
mentioned period, with the exacerbation of nationali discourse and political extremism.



9. Dr. Teodora Dumitru, In §itutul de I §torie si Teorie Literara ,,G. Cilinescu”, Academia
Roméini
»Neutrohtonizarea” prin diversi ficare confesionali. Un proiect anuntat in Jurnal francez
(1930-1931), dar nematerializat in Orasul cu salcdmi (193s) de Mihail Seba §tian

Secventele inedite din Jurnal francez: 17 ianuarie 1930 — 14 ianuarie 1931 de Mihail Sebatian, pe
care ]-am editat anul trecut impreuna cu Alexandra Oprescu (Editura ULBS, Sibiu), dezvaluie o
solutie fictionald anume fabricata pentru romanul la care lucra atunci, viitorul Orasul cu salcdmi
(1935), si care va deveni o metodi de lucru predile@ti in literatura lui Seba§tian. Am numit aceasti
solutie ,,neutrohtonizare” si ea se exprima prin efasarea particularitatilor etnice, sociale, religioase si
de alta natura ale personajelor, in scopul de a le indepirta de o identitate originara potential
problematici (in spetd, cea evreiasca, derivata din §atutul de evrei-roméni ale modelelor din viata
reala ale aceftor personaje: cunostinte si prieteni/prietene ale lui Sebastian) si de a le crea o identitate
neutrd, cat mai dificil acuzabild, conotabild, manevrabila si cat mai usor transportabila in alte medii,
limbi si culturi.

Un prim pas al neutrohtonizirii ateftat in ineditele din Jurnal francez vizeaza schimbarea
de nume (§tare civila): numele ori identititile iudeo-germanofone initiale ale personajelor (uneori
desemnate chiar prin numele modelelor lor din viata reald) devin nume cu sonorititi internationale
sau romanesti (Star{c]k devine Dunea, Sternberg devine Ginulescu si apoi Mlddoianu, Holtzman
devine Butd, Camil Baltazar devine Cello Viorin). Prelucrarea nominald e un proieét transpus
intocmai in versiunea finald a romanului. Al doilea pas spre ,neutrohtonizare” consemnat in
ineditele din Jurnal francez eSte diversificarea confesionala: monolitul iudaismului implicit al
personajelor care in prima in§tanta sunt la Sebastian evrei si evreice, ca si modelele lor istorice, ar fi
trebuit spart in mai multe religii: ,,Adriana ar putea fi prote§tanta. Angela ovreica. Izi evreu. Bulim,
Holtzman, Lurdet, X - crestini.” (,,crestinii” sunt de fapt ortodocsi sau catolici). Totusi, daca in
prima intantd diversificarea confesionala era meniti sa dubleze si sd sustini diversificarea etno-
nominala, in forma finala a romanului acea$ta veriga a procesului de ,,neutrohtonizare” dispare:
etichetarea religioasa sau prin confesie e cvasi-nula in Orasul cu salcimi, unde biserica insasi, ca
§trutura simbolica si materiald, ramane nu atat ca semnificant religios, cit ca pilon al urbanului, a
ceea ce efte conétruit: al vietii reglementate social, opuse naturii brute, neadminiétrate de om -
insulei, campiei, padurii, apei.

“Neutrohtonization” through confessional diversi fication. A proje& announced in Jurnal
francez, but finally not materialized in Orasul cu salcdmi (1935) by Mihail Seba §tian

Unpublished excerpts from Jurnal francez: 17 ianuarie 1930 — 14 ianuarie 1931 (The French Diary)
by Mihail Sebatian, which I co-edited la§t year with Alexandra Oprescu (Editura ULBS, Sibiu),
reveal a fictional solution specifically fabricated for the novel he was working on at the time, the
tuture Orasul cu salcdmi (The Town with Acacia Trees), which would become a favorite working
method for Sebatian. I have called this solution "neutrohtonization” and it is expressed by effacing
the ethnic, social, religious and other particularities of the charaéters in Sebastian’s novel in order
to rid them of a potentially problematic original identity (in this case, the Jewish one, derived from
the Jewish-Romanian §tatus of the real-life models of these charaéters: acquaintances and friends of
Sebastian'’s) and to provide them with a neutral identity intead. This neutral identity should have
been both difficult to blame or denigrate and easy to transport or translate to other environments,
languages and cultures.

A fir§t §tep of the ,,neutrohtonization” attested in the unpublished parts of Jurnal francez
concerns the change of names: the initial Judeo-Germanic names or ethno-identities of the
characters (sometimes even designated by the names of their real-life models) become international
or Romanian names or identities (Star{c]k becomes Dunea, Sternberg becomes Ginulescu and then



Mlddoianu, Holtzman becomes Butd, Camil Baltazar becomes Cello Viorin). The ethno-nominal
processing was a proje¢t transposed exa¢tly into the final version of the novel.

The second §tep towards "neutrohtonization” recorded in the unpublished parts of Jurnal
francez is confessional diversification: the implicit monolithical Judaism of the charaéters (who in
Sebastian's fir§t inStance are Jewish, like their historical models), should have been broken into
several religions: "Adriana could be ProteStant. Angela, Jewish. Izi, Jewish. Bulim, Holtzman,
Holtzman, Lurdet, X - Chri&ians.” ("Chri§tians” means actually Orthodox or Catholic Christians).
However, if in the fir§t in§tance confessional diversification was meant to double and support ethno-
nominational diversification, in the final form of the novel this link in the process of
"neutrohtonization” disappears: religious labeling is almost absent in the final version of Orasul cu
salcdmi. The church itself, as a symbolic and material §tru¢ture, remains here not so much as a
religious signifier, but as a signifier of the urban, of what is constru¢ted, man-made: of socially
regulated life, opposed to the raw, unmanaged by man nature - the island, the plain, the fore, the
river.

10. Drd. Ion-Dragos Vlidescu, In §titutul de I$torie ,N. Iorga”, Academia Roména.
Autocefalie sub asediu: Biserica Ortodoxa Romdinad intre traditie canonicd §i recon figurare
politici in Europa po §tbelici (1945 -1947)

Comunicarea isi propune si analizeze procesul de asediu exercitat asupra autocefaliei Bisericii
Ortodoxe Romane in perioada 1945-1947, pornind de la un corpus de documente diplomatice
inedite provenite din arhivele Statelor Unite. Studiul evidentiaza modul in care autoritatile sovietice,
prin intermediul Patriarhiei Moscovei si al guvernului procomuni$t de la Bucuresti, au exercitat
presiuni politice, admini$trative si ideologice constante asupra Sinodului BOR, incercand si
fragilizeze pozitia traditionala a Bisericii si s o alinieze noii ordini geopolitice din Europa de Eét.
Rapoartele diplomatice analizate refleta §trategiile folosite: de la presiuni subtile si infiltrari
adminiStrative, la campanii de propaganda si pregatirea unor ierarhi favorabili regimului.

Lucrarea examineaza reziStenta discreti, dar ferma, manife§tata de Patriarhul Nicodim
Munteanu si de alti membri ai Sinodului in fata tentativelor de sovietizare religioasa. De asemenea,
sunt discutate consecintele ace§tui proces asupra identitatii institutionale a Bisericii si asupra rolului
siu public intr-o Romanie aflatd intr-o profundd transformare politici. Intr-o perspedtiva
comparativa, analiza situeazi cazul roménesc in cadrul mai larg al reconfigurarilor religioase din
Europa de E§t, evidentiind modelul replicat de Moscova in Polonia, Bulgaria si Serbia.

Comunicarea isi propune sa integreze surse diplomatice inedite in dezbaterea a¢tuala privind
iStoria religioasa a Europei moderne si sa contribuie la intelegerea complexitatii relatiei dintre
religie, putere politici si geopolitica in secolul XX. Studiul relevi tensiunea fundamentald dintre
fidelitatea la traditiile canonice si adaptarea fortata la noile constrangeri ideologice, demonétrand
ca apararea autocefaliei BOR a foét si o forma de afirmare a suveranitatii culturale si nationale in fata
expansiunii sovietice.

Autocephaly Under Siege: ‘The Romanian Orthodox Church Between Canonical Tradition and
Political Reconfiguration in Postwar Europe (1945-1947)

This paper aims to analyse the siege exerted upon the autocephaly of the Romanian Orthodox
Church during the period 1945-1947, based on a corpus of unpublished diplomatic documents from
United States archives. The §udy highlights how Soviet authorities, through the Moscow
Patriarchate and the pro-communi§t government in Bucharest, exerted contant political,
adminiStrative, and ideological pressures on the Romanian Holy Synod, seeking to weaken the
Church’s traditional position and align it with the new geopolitical order emerging in Eastern
Europe. The diplomatic reports examined reveal the §trategies employed: from subtle pressures and



adminiStrative infiltrations to propaganda campaigns and the preparation of hierarchs loyal to the
regime.

The paper examines the discreet yet firm resiStance displayed by Patriarch Nicodim
Munteanu and other members of the Synod again§ attempts at religious sovietization. It also
discusses the consequences of these pressures on the intitutional identity of the Church and on its
public role in a Romania undergoing profound political transformation. From a comparative
perspective, the analysis situates the Romanian case within the broader framework of religious
reconfigurations in Eastern Europe, highlighting the pattern replicated by Moscow in Poland,
Bulgaria, and Serbia.

This communication seeks to integrate unpublished diplomatic sources into the current
debate on the modern religious hi§tory of Europe and to contribute to a deeper under§tanding of
the complex relationship between religion, political power, and geopolitics in the twentieth century.
The §tudy reveals the fundamental tension between fidelity to canonical traditions and the forced
adaptation to new ideological conétraints, showing that the defence of the Romanian Orthodox
Church’s autocephaly was also an assertion of cultural and national sovereignty against Soviet
expansion.

1. Drd. Bogdan Emanuel Ridut, In &itutul de Itorie ,,N. Iorga”, Academia Romaéna.
Federalizarea Cultelor Evanghelice in Republica Populari Romani, un proie & esuat al anilor

750

In 1950, odata cu Decretul nr. 1203/14 noiembrie, prin care au fo§ aprobate §atutele cultelor baptist,
adventi&t de ziua a saptea, crestin dupa Evanghelie si pentico$tal, prin articolul IV s-a creat si
Federatia Reprezentativa a Cultelor Evanghelice Recunoscute din Republica Populara Romana, care
le ingloba pe toate acestea. Impunerea a venit de sus in jos, incercandu-se implementarea modelului
sovietic care avusese succes in Uniunea Sovietica. In pofida eforturilor organelor de partid si de &at
de a uni cultele neoprotestante/evanghelice intr-unul singur, pe care il puteau controla mult mai
usor in interesele lor, opozitia cultelor insele a permis doar o inglobare a lor, o federalizare in care
fiecare si-a paStrat identitatea doétrinara si autonomia organizatorici. Pe baza documentelor de
arhiva si a literaturii conexe, se va vedea cum s-a creat Federatia, care a fost scopul ei si cum s-a
dovedit a fi un proie¢t esuat si abandonat de timpuriu. De asemenea, documentele de arhiva au scos
la lumind un adevar neprezentat pani in prezent, si anume, dorinta ascunsa a §atului comunist de a
desfiinta cultele neoprotestante si de a le uni intr-unul singur.

Federalization of Evangelical Denominations in the Romanian People’s Republic, a failed
projeét of the 19s50s

In 1950, with Decree No. 1203/14 November, which approved the §tatutes of the Baptist, Seventh-day
Adventi§t, Brethren and Penteco$tal denominations, Article IV of the Decree created the
Representative Federation of Recognized Evangelical Denominations of the Romanian People’s
Republic, which included all of them. The imposition came from the top down, trying to implement
the Soviet model that had been successful in the Soviet Union. Despite the efforts of the party and
§tate organs to unite the neoprote§tant/evangelical denominations into a single one, which they
could control more easily in their own interets, the opposition of the denominations themselves
allowed only an amalgamation of them, a federalization in which each of them preserved its
dottrinal identity and organizational autonomy. Based on archival documents and related
literature, it will show how the Federation was created, what its purpose was, and how it turned out
to be a failed and early abandoned projeét. The archival documents have also brought to light a



hitherto unrevealed truth, namely, the hidden desire of the communit §tate to break up the
neoprote§tant denominations and unite them into one.

12. Drd. Criti Rusin, Facultatea de I §torie, Universitatea din Bucuresti.
Convertirea romanilor la Islam. I§toria unui fenomen

Islamul are o vechime de aproape opt secole pe teritoriul actual al Romaniei. In ciuda ace8tui fapt,
§tudiile cu privire la raporturile romanilor cu islamul sunt extrem de putine. Prin aceasta expunere
imi propun si prezint un scurt i§toric al modului in care romanii au intrat in contaét cu islamul,
cum l-au perceput de-a lungul timpului si cum s-au raportat la acesta. Ma voi referi §tri¢t la opiniile
unor autori premoderni (Ex: Grigore Ureche, Dimitrie Cantemir, Ienachita Vacirescu), cele ale unor
cercetatori si iStorici (Ex: Nicolae Iorga, Eliade) sau clerici reputati ai Bisericii Ortodoxe Romane
(Ex: Mitrolopitul Nicolae Corneanu, Parintele Emilian Vasilescu, Parintele Contantin Virgil
Gheorghiu). In paralel, voi prezenta si fenomenul convertirii romanilor la islam, fenomen ateftat
de cateva secole, dar care a luat amploare abia dupa anul 1990, ajungand in punéual in care un grup
de romani trecuti din proprie initiativa la islam dintr-un sat moldovean au reusit si construiasca
acolo prima ,,moschee romaneasca” - ,,Moscheea Maria” din judetul Neamt.

The Conversion of Romanians to Islam. A Hi §tory of a Phenomenon

Islam has been around for almost eight centuries on the current territory of Romania. Despite this
fact, §tudies on the relationship between Romanians and Islam are extremely few. Through this
presentation, I aim to present a brief hiStory of how Romanians came into contaét with Islam, how
they perceived it over time and how they related to it. I will refer §triétly to the opinions of some
pre-modern authors (Ex: Grigore Ureche, Dimitrie Cantemir, Ienichita Vicirescu), those of some
researchers and historians (Ex: Nicolae Iorga, Eliade) or reputable clerics of the Romanian Orthodox
Church (Ex: Metropolitan Nicolae Corneanu, Father Emilian Vasilescu, Father Constantin Virgil
Gheorghiu). In parallel, I will also present the phenomenon of Romanians converting to Islam, a
phenomenon attested for several centuries, but which only gained momentum after 1990, reaching
the point where a group of Romanians who converted to Islam on their own initiative from a
Moldovan village managed to build the fir§t "Romanian mosque” there - the "Maria Mosque” in
Neamt County.

13. Conf. dr. habil. Alina Pitru , catedra de IStoria si filozofia religiilor, Facultatea de
Teologie Ortodoxa, Universitatea ,,Lucian Blaga”, Sibiu
Transformdri ale religiei populare in contextul detasirii de traditiile rurale. Analiza unor
secvente din spatiul romanesc

Prelegerea de fatd analizeaza religia populara ca un subsegment al religiei, subliniind functiile sale
religioase si inve§tigand transformarile sale. Pornind de la nevoile umane care isi gasesc satisfacerea
cu ajutorul religiei, cercetarea va incerca sa identifice spre ce se indreapta acete nevoi o dati cu
detasarea oamenilor de traditiile rurale. Analiza se va concentra pe citeva exemple din Romania.
Asociinsd teorii din domeniul etnologiei, antropologiei si cognitivismului si receptand contributii
ale Scolii scandinave de folcloristica si religie comparata, analiza beneficiazi de cateva inftrumente
apte sd permita sintetizarea unor informatii relevante dincolo de cadrul §tri¢t romanesc. Observatiile
converg spre concluzia ca religia populara nu dispare, ci se transforma in acord cu globalizarea,
confirmand dinamismul religiei populare si al religiei in general.



The le¢ture will examine folk religion as a subset of religion, emphasizing its religious funétions and
exploring its transformations. Starting from the human needs that find their fulfillment through
religion, the research will try to identify where these needs are moving towards as individuals
increasingly distance themselves from rural traditions. The analysis will concentrate on seleét
examples from Romania. Combining theories from the fields of ethnology, anthropology and
cognitivism, and incorporating insights from the Scandinavian school of folkloristics and
comparative religion, the analysis benefits from several tools to synthesize pertinent
information beyond the confines of the Romanian context. The observations indicate that folk
religion is not vanishing but is evolving in accordance with globalization, affirming the vitality of
both folk religion and religion as a whole.

14. Drd. Vlad-Anton Stefinoaia, Facultatea de Teologie Ortodoxi, Universitatea ,Lucian
Blaga”, Sibiu | PhD candidate ULBS, Sibiu/Universitit Erfurt.
Pericol sau sansd? Studiu asupra perceptiei pro fesorilor de religie ortodoxd privind integrarea
continuturilor de §pre alte religii in educatia religio asd din Romdnia

In contextul transformarilor din ultimele decenii ale societatii romanesti, datorate in primul rind
circulatiei ideilor, nevoia de cunoastere a celorlalte religii se face resimtita in cercuri tot mai largi.
Disputa pe tema predarii religiei confesionale sau a istoriei religiilor devine un nou factor polarizant
al societatii.

In ace&t context s-a niscut initiativa catedrei de IStoria si Filozofia Religiilor a Facultitii de
Teologie Ortodoxa din Sibiu de a investiga atitudinea elevilor si a profesorilor de religie ortodoxa
privind integrarea continuturilor despre alte religii in educatia religioasd din Romania, demers
realizat in cadrul grantului de excelenta ,, Transformari religioase reflettate in cadrul orei de religie.
Abordarea continuturilor de itoria religiilor si de pluralism religios contemporan”, finantat de
Universitatea Lucian Blaga din Sibiu si Fundatia Hasso Plattner.

In prelegerea mea voi analiza o parte din rezultatele cercetarii de teren realizate in cadrul
proie¢tului. Concret, materialul meu investigheaza perceptiile profesorilor de religie ortodoxa din
Romania asupra necesitatii si pericolelor integrarii temelor de istoria religiilor in cadrul orei de
religie. Aceétea se intind pe un spectru foarte larg, de la teama pierderii identititii confesionale si
respingerea oriciror demersuri de ace§t fel, pand la atitudinile deschise, pozitive, care inteleg
necesitatea cunoasterii diversitatii religioase pentru o convietuire pasnica.

Peril or Opportunity? A Study on Orthodox Religion Teachers’ Perception Regarding The
Integration of Content About Other Religions into Religio us Education in Romania

Within the framework of the significant shifts experienced by Romanian society in recent decades,
mainly due to the exchange of ideas, there is a growing recognition among diverse groups of the
importance of under§tanding various religions. The discourse surrounding the teaching of
confessional religion versus the hitory of religions has surfaced as a significant divisive element
within contemporary society.

In this context, the initiative led by the chair of the Hiftory and Philosophy of Religions at
the Faculty of Orthodox Theology in Sibiu emerged to explore the perspeétives of §tudents and
Orthodox religion educators concerning the incorporation of content about other religions into
Religious Education (RE) in Romania, a projet conducted thorugh the excellence grant "Religious
Transformations Refletted in the Religion Class. Approaching Contents of the History of Religion
and Contemporary Religious Pluralism,” funded by Lucian Blaga University of Sibiu and the Hasso
Plattner Foundation.

In my presentation, I will provide an analysis of selet findings derived from the field
research performed as part of the projet. This §tudy examines particularly the viewpoints of



Orthodox religion educators in Romania regarding the imperative and possible threats associated
with the incorporation of themes regarding hiStory of religions into RE classes. The range of
perspectives on this matter is extensive, encompassing both the anxiety surrounding the potential
loss of confessional identity and the categorical dismissal of related initiatives, as well as more
receptive and conétructive viewpoints that recognize the importance of acknowledging religious
diversity for the sake of harmonious coexistence.

15. Eugen Ciurtin, In§titutul de I§torie a Religiilor, Academia Romana
IStoria religioasi absenti a Europei: 10 probleme (si 9 propuneri)

Istoria religioasd a Romdniei e§te un proiect de cercetare multianual al cercetitorilor din Institutul
de I§torie a Religiilor, inceput in 2024. Necesitatea lui academica este probati de evidenta ca o itorie
religioasd a Romaniei nu poate fi azi constituiti optim nici chiar reunind toate resursele academice
si universitare ale altor culturi si savanti din dinamica contemporana a itoriei generale si comparate
a religiilor. ,,Romania” - cu tot ce poate semnifica istorico-religios o asemenea referinta - nu a foét
niciodata o prioritate pentru i§toricii comparatisti ai religiilor, lipsind aproape complet din tratatele,
manuale si sintezele majore ale disciplinei, ieri, alaltaieri, ca si azi. De altfel, dimensiunile disonante
ale ace$tui decalaj sunt lesne observabile daca de pilda vom selecta, din esentiala colectie de Cdldtori
strdini  deSpre tdrile romdne (In&itutul de IStorie N. Iorga, 1968 sq., in acces liber:
https:/Avww.iini.ro/to/arhiva-calatori-&traini-despre-tarile-romane), sutele de pagini ale unor
ncalatori §traini despre religiile romdne”: ce e documentar sigur insa e ca aceftea sunt la fel de dens
ateftate precum in oricare alta regiune a Europei. Pornind de la un §tudiu inovator al lui Moshe Idel
despre relatiile dintre hasidism si isihasm in itoria religioasa a Moldovei si Ucrainei in sec. XVIII,
dar pornind de fapt de la predecesori cu contributii majore in acest cimp de cercetare (de la Hasdeu
la Popescu-Ciocinel la Eliade la Petru Caraman), prezentarea va infitisa cadrul, orientarile
metodologice, problemele prioritare, resursele si perspectivele proie¢tului si ale Institutului, la 20 de
ani de la afilierea Romaniei la International Association for the History of Religions si in pregatirea
Congresului mondial al International Association for the History of Religions si al European
Association for the Study of Religions programat pentru 20-25 Septembrie 2026 la Bucuresti.

The absent part from a religious hi §tory of Europe: 10 problems (and 9 proposals)

Started in 2024, The Religious History of Romania is a multiannual research program of the
researchers from the Intitute for the History of Religions. Its academic necessity is proven by the
evidence that a religious hiStory of Romania cannot be optimally contituted today, even by
bringing together all the academic and university resources of other cultures and scholars from the
contemporary dynamics of the general and comparative history of religions. “Romania” - with all
that such a reference can signify hitorically and religiously - has never been a priority for
comparative hi§torians of religions, being almost completely absent from the treatises, textbooks
and major syntheses of the discipline, ye§terday as well as today. Moreover, the dissonant dimensions
of this gap are easily observable if, for example, we select, from the essential colleétion of Foreign
Travelers about Romanian Countries (InStitutul de IStorie N. Iorga, 1968 sqq., in open access:
https:/Avww.iini.ro/ro/arhiva-calatori-§traini-despre-tarile-romane), several hundreds of pages of
“foreign travelers about Romanian religions”: what is documentary certain, however, is that these
are as densely attested as in any other region of Europe. Starting from an innovative §tudy by Moshe
Idel on the relations between Hasidism and Hesychasm in the religious history of Moldova and
Ukraine in the 18" century, but attually &arting from predecessors with major contributions in this
field of research (from Hasdeu to Popescu-Ciocanel to Eliade to Petru Caraman), this talk will
present the framework, methodological guidelines, priority issues, resources and perspectives of the




proje¢t and the In&titute, twenty years after Romania’s affiliation to the International Association for
the History of Religions and in preparation for the international Congress of the International
Association for the History of Religions and the European Association for the Study of Religions,
scheduled for 20-25 September 2026 in Bucharest.
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din 6 centre academice (Alba Iulia [2], Bucuresti [9], Cluyj [1], Erfurt [1], Liverpool [1], Sibiu [1]) si 8
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